NOON HOUR BIBLE CLASS: (Professor Inghram): Haggai Introduction

Haggai
Introduction:

Our prophet is the only person in the OT with the name “Haggai.” The name means “festal one,” and it has been suggested that the name was given him because he was born on some feast.
Haggai is one of the prophets whose personal history is unknown. He is mentioned in Ezra 5:1 and 6:14. He is the first of the post-captivity prophets, those who ministered after the return of Israel from Babylonian Exile. (Note Ezra 4 and 5 for the historical background.)
It is good to read Ezra, Nehemiah, and Esther in the study of Haggai, Zechariah, and Malachi. They refer to the same period in the history of Israel. The king is Darius Hystaspes, and the time is 520 BC.
The prophecy covers the short space of four months. Haggai 2:3 does not imply that Haggai lived in the time of the first temple. He was probably born in exile. Charles Feinberg (CF)

Haggai was a prophet to the Jews who had returned from the Exile in Babylon. His first task was to force them to see where their hearts and priorities really lay. He urged them to do what they should have done from the start: to rebuild the temple with a willing heart. To these admonitions he added the promise of God to be with them. With this promise, the people could return to their first enthusiasm and carry out God’s purposes for them. Then their worship would be joyful and sincere. NSB

The book of Haggai contains messages delivered by the prophet Haggai, and thus it is reasonable to consider Haggai its author. The name Haggai, which means “festal,” promotes the conjecture that his birth occurred during a festival of Israel, or perhaps links his name with his message, anticipating the restoration of Israel’s great feasts within a restored temple. Nothing is known of his genealogy. ESV

In a day of profound discouragement and misplaced priorities following the return of the Jews from Babylonian exile, the prophet Haggai sounded a clarion call of rebuke, exhortation, and encouragement to his contemporaries. They had begun to rebuild their own homes and businesses and to establish their statehood as a Jewish community but had been derelict in tending to the construction of the temple and making the Lord the central focus of all their hopes and dreams. The message of Haggai, so effective in shaking the Jews of 520 B.C. from their lethargy, has an abiding relevance for all who fail to seek first the Kingdom of God and His righteousness. Eugene Merrill (EM)

It fell to the prophet Haggai to show why the attitude of the postexilic Israelite community did not honor the God they professed to serve. Haggai’s ministry was one of calling his generation to a renewed commitment to the task of the immediate restoration of Jerusalem’s temple and normalization of the religious life of Israel. In large measure this task that lay before them was a test of whether they would put God first in their lives. It was a test whose momentous significance the prophet drove home in a relentless and uncompromising fashion. The people would have to decide whose interests mattered most to them—their own or the Lord’s.
Haggai’s message to the postexilic community of Israel is one that the church of the twenty-first century needs to reflect on. To “seek first the kingdom of God and his righteousness” is for us—as it was for them—a calling that runs the risk of being eclipsed by self-serving interests. Far too often the affluence of God’s people, rather than encouraging a self-imposed measure of personal sacrifice in order to advance the cause of God’s work in this world, leads instead to a hoarding of resources and to an ugly self-indulgence. The Book of Haggai vividly points out this inconsistency and calls for the people of God to move beyond such worldly ways of thinking. Haggai’s sermons, though first given two-and-a-half millennia ago, have a fresh and vital message for the present generation of believers. In many ways the modern church mirrors the spiritual lethargy and unresponsiveness of Haggai’s original audience. But the fact that his postexilic community eventually responded to the prophetic word and committed themselves to a great task for God’s glory holds out hope that we too may lay aside every quest for personal advantage that detracts from the greater cause of the kingdom of God in our midst. NAC

The Book of Haggai is the second shortest book in the Old Testament; only Obadiah is shorter. The literary style of Haggai is simple and direct. The content of the book is a report of four messages by a seemingly insignificant postexilic prophet whose ministry was apparently of limited duration.
Nonetheless the significance of his message and of his role in encouraging the rebuilding of the temple should not be underestimated. “The truth is that few prophets have succeeded in packing into such brief compass so much spiritual common sense as Haggai did” (Frank E. Gaebelein, Four Minor Prophets: Obadiah, Jonah, Habakkuk, and Haggai, p. 199). Notable in Haggai’s ministry is his self-awareness of the divine origin of his messages. No less than 25 times in his two short chapters Haggai affirmed the divine authority of his messages. Not only did he introduce his sermons with, “This is what the LORD Almighty says,” but also he con-cluded them with a similar formula (“declares the LORD Almighty”), and sprinkled those expressions throughout his messages. He was fully aware he was God’s messenger (1:13). BKC

Author and Name:

The life and ministry of Haggai are wrapped in comparative obscurity. He was the first prophet through whom God spoke to the postexilic Judean community. His four messages are all dated in the second year of Darius I (520 B.C.). He was soon joined by the Prophet Zechariah who continued and completed the task of encouraging the people to rebuild the temple (cf. Ezra 5:1–2; 6:14). 
Haggai referred to himself simply as “the Prophet Haggai” (Hag. 1:1, etc.; cf. Ezra 5:1; 6:14). Nothing is known of his parentage or genealogy. His name apparently means “festive” or “festival,” derived from the Hebrew word ḥāḡ (“a festival”). A few scholars therefore suppose that he was born on a feast day, but nothing in the text supports this. Some believe his reference to the Solomonic temple in Haggai 2:3 shows he was one of the exiles who saw it destroyed in 586 B.C. If so, he may have been an elderly prophet.
It is interesting that some ancient versions of the Old Testament attribute the authorship of certain psalms to Haggai and/or Zechariah: Psalms 137 and 145–148 in some manuscripts of the Septuagint (Gr. trans. of OT); Psalms 125–126; and 145–147 in the Latin Vulgate. This probably erroneous tradition apparently arose from the close connection these prophets had with the temple where these psalms were sung.  BKC

Authorship of Haggai is uncontested by scholars of all stripes. Because Haggai’s name is mentioned nine times throughout the book (1:1, 3, 12-13; 2:1, 10, 13-14, 20), it is assumed that he is the book’s author. The book is also titled “Haggai” after its central character. The LXX entitles it Aggios while the Vulgate entitles it Aggaeus. The name Haggai is derived from the Hebrew word hag, which means festival or feast. His name is actually an abbreviated form of the word Haggiah, which means, “feast of Yahweh.” Some have speculated that Haggai’s name signifies that he was born on a major feast day, such as the Feast of Tabernacles. Although Haggai’s second message was given during this feast (2:1), there is little evidence to support the notion that he was born on a particular feast day. 
Despite the fact that nothing is known of his family or background, the book of Ezra corroborates his postexilic ministry (Ezra 5:1; 6:14). There, he is portrayed as working alongside the younger prophet Zechariah in encouraging the exiles to rebuild the temple. Some have interpreted 2:3 as indicating that Haggai was alive when Solomon’s temple was standing. According to this view, Haggai was one of the few who could remember the glory of the former temple. This would place him in his 70’s or 80’s at the time the prophecies contained in the book were uttered. However, it is unclear that Haggai was alive and in Judea prior to 586 B.C. It is equally probable that he was born during the Babylonian captivity. Interestingly, some of the Psalms in the ancient versions of the Old Testament are attributed to Haggai (Pss 137; 145–148 in the LXX and Pss 125–126; 145–147 in the Vulgate). However, this association probably has more to do with the connection between the prophets and the temple where the Psalms were sung rather than Haggai actually authoring these Psalms. Andy Wood (AW)

Date:

A unique feature of Haggai is the precision with which the prophet dated his prophecies. Four specific days are mentioned in his book. According to 1:1 his first sermon was on the first day of the sixth month. That month was Elul and the date corresponds to 29 August. The year was the second of Darius Hystaspes (520 B.C.).
The second date is the twenty-fourth day of the same month (1:15) and corresponds to 21 September 520. At 2:1 we have the third date: the seventh month (Tishri) and the twenty-first day—17 October.
Both 2:10 and 2:20 have the ninth month (Chislev) and the twenty-fourth day. These last two paragraphs can then be 18 December 520 B.C.
Thus the recorded ministry of Haggai lasted less than four months, and we know nothing more about him. Zechariah also was prophesying at the same time, beginning in the eighth month (i.e., between the time of Hag 2:1 and 2:10).
Haggai obviously wrote in Jerusalem. The two chapters of his book contain references to the house of God (the temple in Jerusalem). The command to go to the nearby mountains to fetch wood for the construction of the temple clearly implies this setting (1:8). Since neither Babylonia nor the adjoining part of Assyria has mountains, references to them (again in 1:11) make sense best if understood as the mountains of Judea. EBC

Just as authorship of the book remains uncontested, the date of the book remains uncontested as well. According to the chronological information presented in the book, all four of its messages were given within four months of one another in the year 520 B.C. (1:1; 2:1, 10, 20). All of Haggai’s prophecies were given during the second year of the Persian King Darius I, who ruled from 521–486 B.C. The book was probably composed shortly after these prophecies were given. Because the temple was completed in 515 B.C. (Ezra 6:15) and because the book does not mention a rebuilt temple, the book was probably composed before 515 B.C. Thus, a date of 520–515 B.C. for the writing of the book seems appropriate. AW

Place in the Canon:

Haggai is the first of the last three books of the twelve Minor Prophets (i.e., Haggai, Zech-ariah, and Malachi). All three are postexilic and together they provide the explanation for the great issue of their day: the relationship of the Messiah to the return. The people anticipated, based on 2 Samuel 7, that if they built the temple, the Messiah would come. Haggai’s message was to exhort the people of Judah to rebuild God’s sanctuary and prepare for the Messiah’s coming. Although he does not record the full response of the people, both Zechariah and Malachi do: they show that the people still did not believe and obey God fully. Therefore, Israel would still have to wait for their Messiah. All three of these books were placed in the Canon to keep the postexilic Israelite community focused on the future, when the Messiah would come. MBC

Historical Setting/Background:

The historical background may be summarized conveniently thus: the remnant had returned from Babylon; the feast were reinstituted, the foundation of the new Temple had been laid; then the work on the restoration Temp was stopped because of the opposition of hostile neighbors and national indifference; Darius Hystaspes favored the work when he came to the Persian throne; Haggai and Zechariah exhorted the people to the work of rebuilding in their prophetic messages to the nation. The commission of Haggai from the Lord was to rouse the people to rebuild the Temple destroyed by Nebuchadnezzar in 586 BC. He begins with the rebuilding of the Temple, but goes on to speak of the shaking of the nations, the coming of the Lord, and the glory of His millennial reign. CF

The prophets Haggai and Zechariah were contemporaries and therefore shared a common historical setting—Jerusalem at the end of the sixth century B.C. That setting may be precisely identified, for no other biblical authors, with the exception of Ezekiel, tied their ministries and messages more closely to a chronological framework.
Haggai dates his first recorded revelation to the first day of the sixth month of the second year of the Persian king Darius Hystaspes (522-486 B.C.). This is the month Elul, equivalent to Ulu of the Babylonian/Persian calendar and corresponding in the Julian calendar to August-September. Prior to the exile the year began in the autumn, but by the exile the Jews adopted the Babylonian calendar, thus locating New Years Day in the spring. Haggai’s precise date therefore is August 29, 520 B.C. He next refers to the response of Zerubbabel and Joshua to the message of Yahweh, dating that to the twenty-fourth day of the same month, or September 21, (Hag. 1:15). The prophet then assigns his second oracle to the twenty-first day of the seventh month (i.e., Tishri), or October 17, (Hag. 2:1). Finally, he cites the twenty-fourth day of the ninth month (Kislev), December 18, (2:10, 20).
Zechariah dates his first vision to the eighth month (Marcheshwan) of Darius’ second year, that is, October-November 520 B. C. (Zech. 1:1). Then, more specifically, he ties his night visions to the twenty-fourth day of the eleventh month of the same year (1:7), February 15, 519 B.C., according to modern calendars. Thus all the ministry of Haggai and the first two oracles of Zechariah fall between the sixth and eleventh months of Darius’s second year. Zechariah provides one more date, however, the fourth day of the ninth month (Kislev) of the fourth year of Darius, December 7, 518 B.C. This marked the occasion of his interview with Sharezer, Regem-melek, and other leaders from Bethel (Zech. 7:1).
The strict attention to matters of chronology exhibited by Haggai and Zechariah is characteristic of the annalistic style of history writing employed in Neo-Babylonian and Persian times. The famous “Babylonian Chronicles” with its insistence on documenting every royal achievement to the month and day is a case in point. Peter Ackroyd opinion is that the dating formulae of Haggai may be artificial, with no other purpose than to “give a fuller expression to the conviction that the word of the Lord is operative and known in the precise situations of history.” No difficulties exist in them, however, sufficient to justify their being taken in any but a prima facie manner. Interestingly, in another place the same scholar argues that “clearly the onus of proof must rest on anyone who disputes the dates [in Haggai].” EM

When some of the Israelites returned from the Babylonian captivity beginning in 538 B.C., they determined to restore the worship of God to its rightful place at the center of their lives. They planned to build a new temple in Jerusalem (see Ezra 1). Sadly, however, their resolve seems to have vanished shortly after their arrival in Jerusalem. They built an altar on the original temple site and later laid the foundations for the new temple. But when enemies who lived in the vicinity applied pressure, the Persian king ordered the work on the temple to cease. A later emperor of Persia, Darius I, lifted the restrictions that had been placed on the rebuilding of the temple and told them to proceed. But even when the barriers were lifted, the people lapsed into spiritual lethargy. They were not the idolaters that their ancestors had been, but they had lost their early passion for the worship of the living God. They explained their behavior by advancing the time-honored excuse of procrastination: it just doesn’t seem to be the right time (see 1:2).
When Haggai confronted the people, he addressed the problems of his day: the infertility of the land and the hard economic times (1:6). But he did not blame these problems on poor fiscal planning. Instead, he exhorted the people to focus on their spiritual condition. They were focusing on insignificant matters like the decoration of their homes, while every day they ignored God’s temple lying in ruins. The temple was more than a building. It was the site of the people’s meeting with the living God, the symbol of the abiding presence of the Creator of the universe. If the people ignored the physical ruin of the temple, they were ignoring the spiritual wreckage in their souls as well.
Zerubbabel the governor and Joshua the high priest, along with the people of God, responded quickly to the message of Haggai (1:12). Three weeks after Haggai gave his first message, they began their work on the temple (520 B.C.). Anticipating a positive response, Haggai came with another message. This was a simple one, but it had profound implications: Haggai assured them that the Lord was with them (1:13). This was the same message that Moses had brought to the Israelites in Egypt (Ex. 3:8). Indeed this would be the name of the coming Messiah—Immanuel, God with us (Is. 7:14). When the people chose to make God the center of their lives, the Lord could Himself remain in their midst even without a physical building. NSB

Nebuchadnezzar destroyed the Jewish temple in his third and final siege in 586 B.C. The removal of the temple caused enormous damage to the religious life of the nation since so much of Jewish worship under the Mosaic system was connected with the temple. Although the Jews could still pray toward Jerusalem (Dan 6:10), much of their religious life was injured with the temple’s destruction. On October 12, 539 B.C., Babylon fell to the Medo-Persian Empire (Dan 5). In 538 B.C., the Persian king Cyrus issued a decree allowing the Jews to return to their land so that they could rebuild their temple (Ezra 1:2-4; 6:3-5). Curiously, a parallel command from Cyrus has been found on a clay tablet. This command initiated the first of the three Jewish returns from Babylon. These returns are distinguished as follows:

	
	Date
	Persian king
	Jewish leader
	Scripture
	Purpose

	1st return
	538–515 B.C.
	Cyrus
	Zerubbabel
	Ezra 1–6; Isaiah 44:28
	Rebuilding the temple

	2nd return
	458–456 B.C.
	Artaxerxes
	Ezra
	Ezra 7–10
	Reforming the people

	3rd return
	444–432 B.C.
	Artaxerxes
	Nehemiah
	Nehemiah
	Rebuilding the wall



Haggai, Zechariah, Joshua the high priest, and a 50,000 member Jewish remnant participated in the first return under Zerubbabel, grandson of Jehoiachin (1 Chron 3:17-19). 
Upon their return, the exiles built towns and an altar in preparation for the Feast of Tabernacles, which began September 6, 537 B.C. Levitical sacrifices were reinstated on the rebuilt altar (Ezra 3:1-6). In the second year after the return from Babylon (April 29, 536 B.C.), the exiles laid the foundation for the temple and began the work of rebuilding it (Ezra 3:6-10; 5:16). However, the enemies of Judah and Benjamin (Ezra 4:1) stopped the work on the temple. The Samaritans hindered the building of the temple (Ezra 4:4-5) and eventually wrote a letter to the Persian king pressuring the Jews to cease from building. 
Because the nation found it more convenient to stop building than to fight their enemies, work on the temple halted (Ezra 4:24). Apathy quickly set in. With their kingdom hopes dashed (Deut 30) as well as the discouragement they undoubtedly suffered over exchanging a comfortable life in Babylon for an unproductive land (Hag 1:9-11; 2:15-18) full of enemies, the exiles became more preoccupied with their own homes than with rebuilding the temple (1:4). They began to make excuses such as the time was not right for the rebuilding of the Lord’s house (1:2). Thus, the temple foundation stood idle until God raised up Haggai and Zechariah to exhort the nation to complete the building project (Ezra 5:1-2). In response to the ministries of Haggai and Zechariah, the exiles resumed building the temple sixteen years (520 B.C.) after they had stopped (1:15). The temple was completed in 516 B.C. during the sixth year of Darius (Ezra 6:15).
Haggai and Zechariah were contemporaries, whose ministries overlapped.

	Date
	Haggai
	Zechariah

	8/29/520
	1st sermon (1:1-11)
	

	9/21/520
	Temple building resumed (1:12-15)
	

	10/17/520
	2nd sermon (2:1-9)
	

	10–11/520
	
	Beginning of ministry (1:1-6)

	12/18/520
	3rd and 4th sermon (2:10-23)
	

	2/15/519
	
	8 visions (1:7–6:8)

	12/17/518
	
	Delegation from Bethel (7:1)



Thus, Zechariah’s messages began in between Haggai’s second and third message. Because Zechariah was younger than Haggai, his ministry lasted longer than Haggai’s. While the preexilic prophets focused on a religious yet disobedient people, the situation confronted by the postexilic prophets (Haggai, Zechariah, Malachi) was different. The people were discouraged and apathetic. They saw little need to rebuild the temple and follow the Mosaic cult. Thus, the nation was in danger of being assimilated into the surrounding nations, losing its heritage, and stifling the messianic line. AW

The destruction of the temple in Jerusalem by the Babylonian armies in 586 B.C. marked the end of an era in Jewish national and religious life. As exiles in Babylon, the Jews were without a temple and without their sacrifices. Though they could direct their prayers toward Jerusalem (1 Kings 8:48; Dan. 6:10), it was only under the generous policies of Cyrus the Great, king of Persia, that almost 50,000 Jews were allowed to return to Jerusalem with Zerubbabel (Ezra 1:2–4; cf. Isa. 44:28), accompanied by Joshua the high priest and the Prophets Haggai and Zechariah. Levitical sacrifices were soon reinstituted on a rebuilt altar for burnt offerings (Ezra 3:1–6), and in the second year of the return the foundation of the temple was laid (Ezra 3:8–13; 5:16). However, Samaritan harassment and eventual Persian pressure brought a halt to the rebuilding of the temple. Then spiritual apathy set in; and for about 16 more years—until the rule of the Persian king, Darius Hystaspes (521–486 B.C.)—the construction of the temple was discontinued. In the second year of Darius (520 B.C.) God raised up Haggai the prophet to encourage the Jews in the rebuilding of the temple (Ezra 5:1–2; Hag. 1:1). His task was to arouse the leaders and the people of Judah from their spiritual lethargy and to encourage them to continue working on the temple. The initial success of Haggai in his mission (cf. 1:12–15) was supplemented by the continued efforts of Zechariah until the temple reconstruction was finished in 515 B.C. BKC

Recipient(s) and Place of Writing:
Haggai’s ministry took place in Jerusalem. Jerusalem was the logical place of Haggai’s ministry since he called the exiles to rebuild the temple and the temple had to be rebuilt on the temple mount in Jerusalem where Solomon’s temple once stood. Haggai’s reference to the hills (1:8, 11) also identifies Jerusalem as his place of ministry since there were no large mountains in Babylon. Since Haggai likely wrote the book not long after he uttered his prophecies, Jerusalem is the logical place for the composition of the book. Haggai addressed various individuals and groups in his prophecies. Among them was Zerubbabel, who was the governor of Judah (1:1; 2:21), and Joshua the high priest of Judah (1:1). Haggai also addressed the remnant that had returned from Babylonian Captivity (2:2) and the Jerusalem priests (2:11). AW

Purposes:
The purpose (of Haggai) was to force Israel to confront their spiritual indifference and renew their spiritual commitment so that they might once again receive God’s blessing. In essence, Haggai called upon the Jewish people to abandon their spiritual failures so that God would grant them success. MBC

Haggai’s purpose in prophesying and writing was to encourage the Jews to begin rebuilding the temple after a sixteen-year hiatus. He confronted the nation’s misplaced priorities by remind-ing them that the curses would be removed and blessings would be ushered in when they placed God’s interests over their own. (The chart below is taken from the “purpose” section of Zechariah by Andy Wood.) AW

	Haggai
	Zechariah

	Exhortation
	Encouragement

	More concrete
	More abstract

	Concise
	Expanded

	Present concern
	Future concern

	Take part!
	Take heart!

	Older activist
	Younger missionary



Message:

Thus, Haggai’s message is that the exiles must align their prior-ities with God’s priorities by rebuilding the temple so that He can unleash personal and national blessings upon them. This message would encourage the people not only to complete the temple, but it would also exhort them to continued obedience throughout the postexilic era. AW

Theological Themes:
1. The restoration of God’s house. Temple restoration highlights the Lord’s desire to renew a covenant relationship with his people, characterized by his presence (1:13; 2:4–5). A decaying temple signifies a decaying relationship and brings defilement rather than holiness to the people (2:14).
2. The prophetic word is the divine Word. The divine message comes “by the hand of Haggai” (1:1, 3; 2:1, 10), is characterized by “thus says the LORD” (1:2, 5, 7; 2:6, 11), is a message “to Haggai” (2:20), is characterized by “declares the LORD” (1:9, 13; 2:4 [3x], 8, 9, 14, 17, 23 [3x]), is the “voice of the LORD their God” (1:12), and is the “LORD’s message” (1:13).
3. The Lord is sovereign. The phrase “LORD of hosts” occurs 14 times in these 38 verses (see 1:2). The Lord gives the divine word, controls the fortunes of his people (1:9; 2:17, 19) and nations (2:6–8), directs nature (1:10), motivates his people to action (1:14; 2:4), and establishes and deposes kingdoms (2:20–23).
4. The people must work. A restored house will bring pleasure and glory to the Lord (1:8) and convey blessing to the people (2:19), but there is work to be done. Physical labor (1:14) is urged in the form of numerous imperatives (1:7–8; 2:4–5). But there is also “heart” work to be done, as evidenced by the call to consider past experience in light of the present inaction (1:5–7; 2:15–19).
5. The restoration of David’s house. Undoubtedly Zerubbabel, the heir of David, is promised an elevated status (2:23). The Lord, who had taken off the “ring” of the Davidic house (Jer. 22:24–27), now promises to wear it once again. As in the OT (2 Samuel 7; Ps. 2:6), the NT understanding inextricably unites king and temple. It is only as the temple is rebuilt (Matt. 26:61; 27:40; John 2:18–22) that Christ Jesus, the Davidic heir, is installed as the messianic King (Rom. 1:1–4), thus fulfilling the promises to Zerubbabel (Matt. 1:1, 12–13; Luke 3:27). ESV

Unique Characteristics:
The Book of Haggai boasts several outstanding characteristics. First, Haggai represents one of the few “successful” Old Testament prophets. He achieved quick results. After just 23 days his hearers had made steps toward erasing 16 years of neglect. Second, Haggai is the first prophet of the postexilic era. Third, the scope of Haggai’s message is short. All four messages were spoken within four months of one another. Fourth, other than Obadiah, Haggai is the shortest Old Testament prophet. Fifth, Haggai lacks the vivid imagery and poetry exhibited by other prophets. Rather, his literary style is concise and direct. 
Sixth, Haggai demonstrates a great awareness of his divine calling. He uses the phrase “thus saith the Lord” or an equivalent expression 26 times in just 38 verses. Seventh, Haggai emphasizes that serving God before personal interests results in blessing (Matt 6:33). Eighth, the book contains numerous startling eschatological predictions (2:7, 9, 22-23). Ninth, Haggai emphasizes the preservation of the Jewish culture in order to accomplish God’s redemptive program. According to Haggai, aspects of Jewish culture that needed preservation included not only the second temple (2:9) but also the Davidic line (2:23). Tenth, Haggai is one of the most precise prophets in terms of furnishing a date for his prophecies. Other prophets also exhibiting this characteristic include Zechariah, Ezekiel, and Daniel. Perhaps these prophets excelled in this discipline because of the annalistic historical style of Neo Babylonian and Persian times. Interestingly, the historical books written in this era, such as Ezra and Nehemiah, exhibit this pattern as well. AW

Structure:

The structure of the book revolves around the four messages given by Haggai. AW

	Message
	1
	2
	3
	4

	Scripture
	1:1-15
	2:1-9
	2:10-19
	2:20-23

	Time
	8/29/520 or 1st day of 6th month of 2nd-year
	10/17/520 or 21st day of 7th month of 2nd-year
	12/18/520 or 24th day of 9th month of 2nd-year
	12/18/520 or 24th day of 9th month of 2nd-year

	Focus
	Completion of the latter temple
	Glory of the latter temple
	Present blessing through obedience
	Future blessing through promise

	Topic
	Temple of God
	Temple of God
	Blessings of God
	Blessings of God

	Emphasis
	Present rebuke
	Future encouragement
	Present rebuke
	Future encouragement

	Addressee
	Zerubbabel, Joshua
	Zerubbabel, Joshua, remnant
	Priests
	Zerubbabel


 
Messianic Prophecy in Haggai:

One potential messianic prophecy is found in 2:7 where it predicts the desired of all nations will come to the temple. Jerome, the Rabbis, and even Wesley’s famous song “Hark! The Herald Angels Sing” interpreted this reference as a messianic prophecy. However, in modern times, many have rejected the messianic interpretation and instead have opted to interpret the phrase as “desirable things.” This latter view seems supported from the immediate context, which speaks of material things (2:8). In other words, “desired of all nations” is a metonymy for material riches that will come into the temple. Isaiah 60:7, 13, 17 furnishes a similar prophecy of the wealth of the nations entering the temple.
Another possible messianic prophecy is found in 2:9, which speaks of the latter temple’s glory exceeding the glory of Solomon’s temple. It is arguable that Christ fulfilled this prophecy since many aspects of Christ’s ministry were connected with the second temple (Matt 24:1; Luke 2:41-50; John 2:12-22). A final messianic prophecy can be found in 2:23 where God promises to make Zerubbabel His signet ring. This prophecy explains why both gospel writers who mention messianic genealogies also take pains to mention Zerubbabel in these genealogies (Matt 1:12; Luke 3:27).  AW
Outline of Haggai (MBC)

I.	Message One: The Call to Rebuild the Temple (1:1-15)
A.	The Prophet’s Exhortation to Reorder Priorities (1:1-11)
	1.	The Prophet’s Address to the Leaders (1:1)
	2.	The Prophet’s Rebuke for Inverted Priorities (1:2-8)
	3.	The Prophet’s Evidence of God’s Disfavor (1:9-11)
B.	The People’s Response of Renewed Priorities (1:12-15)
	1.	The People Responded to the Lord with Obedience (1:12)
	2.	The Lord Responded to the People with Encouragement (1:13)
	3.	The People Worked on the Temple with Zeal (1:14-15)
II.	Message Two: The Call to Renewed Perspective (2:1-9)
A.	The Discouragement of Comparison (2:1-3)
B.	The Encouragement of God (2:4-9)
III.	Message Three: The Call for Spiritual Purity (2:10-19)
A.	The Need for Purity (2:10-14)
B.	The Discipline for Impurity (2:15-17)
C.	The Promise of Blessing (2:18-19)
IV.	Message Four: The Hope of a Messianic Promise (2:20-23)
A.	The Coming of a Messianic Age (2:20-22)
B.	The Coming of the Messianic King (2:23)


Outline of Haggai (BKC)
I.	The First Message: A Judgmental Call to Rebuild the Temple (chap. 1)
A.	The superscription (1:1)
B.	The accusation of procrastination (1:2–6)
C.	The exhortation to rebuild the temple (1:7–8)
D.	The explanation of the people’s impoverishment (1:9–11)
E.	The response of leaders and people to the prophetic message (1:12–15)
II.	The Second Message: A Prophetic Promise of the Future Glory of the Temple (2:1–9)
A.	The superscription (2:1–2)
B.	The promise of the Lord’s enabling presence as an encouragement for rebuilding the temple (2:3–5)
C.	The proclamation of the future glory of the temple (2:6–9)
III.	The Third Message: A Priestly Decision to Illustrate the Present Blessings of Obedience (2:10–19)
A.	The superscription (2:10)
B.	A ritual comparison showing the corrupting effect of sin (2:11–14)
C.	A promise of present blessing in contrast with previous chastening (2:15–19)
IV.	The Fourth Message: A Messianic Prophecy concerning Zerubbabel (2:20–23)
A.	The superscription (2:20–21a)
B.	A proclamation of the future overthrow of the Gentile kingdoms (2:21b–22)
C.	A proclamation of the restoration of the Davidic kingdom (2:23)
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Kings of Judah and Israel and the Preexilic Prophets
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Note I some kings’ eigns the date (e.5, Rehoboam, 931-913), when subtacted, may vary from the rwmber i the
“Years" column for tha king. This is because the beginning and ending dates for  given king may include only

portions of those yearsin the Gregorian calendar

“The dates ofthe kingsare adapted from Edvin R. Thiel, The Myserios Nembers of the Hobrew Kings. 3d e, Grand.
Rapids: Zondervan Publshing House, 1983





